The Mawlid of Mustafa s
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Allah s has indeed bestowed a great favour upon the Muslims; that He sent to them a (great)

Messenger (Prophet Muhammad g&) from amongst them, who recites upon them His verses, and
purifies them, and teaches them the Book and wisdom.

(Sdrah Al ‘Imran, v 164)

Note

Allah s has bestowed many blessings to mankind, though He has never pointed out anyone as a
favour, except His bestowal of His Beloved Prophet gi; from this comes to know that this
blessing is the biggest blessing of them all, and this verse also mentions the sending of a great
blessing, referring to the Noble Prophet gi. Allah s# Himself is mentioning this and it is the arrival
of the Noble Prophet g& what we also mention at Milad.

One also comes to know from this that the Noble Prophet g purifies people, and also the case
that one does not attain purity merely from good deeds. Rather, good deeds are in essence the
reason for purity; in reality one actually attains purity from the blessed attention of Mustafa si.

The Noble Messenger & is a blessing and Allah # commands the publicising well of blessings,
just as it is mentioned in the following ayah.
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And publicise well the Bounty of your Lord.
(Surah al-Duha, v 11)

Note
There is great Benevolence of Allah #: upon the Messenger of Allah gi, just as it is stated in the
following ayah.
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And [Allah ] taught you whatever (seen and unseen knowledge) you did not know, and upon you
is the great Benevolence of Allah .

(Surah al-Nisa’, v 113)

Note
The Noble Prophet » is also the means of us attaining the Bounty of Allah s, in fact he 5% is the

Bounty of the Lord s, and expressing joy (in the form of Mawlid or a Julus of the Mawlid) upon a
Bounty of Allah s is proven from the Qur’an, just as it is shown in the following ayah.
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Say you (O Beloved), ‘Only Allah’s Bounty and His Mercy; and only upon it they should rejoice.’
That is better than all their (accumulated) wealth.

(Surah Yunus, v 58)
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Indeed there has come to you a Messenger from among yourselves; heavy upon him is your
suffering, he desires your wellbeing immensely; utmost kind, merciful for the Muslims.

(Sdrah al-Tawbah, v 128)

Note

The blessed arrival of the Noble Messenger & is mentioned in this blessed ayah, meaning it
mentions the blessed Mawlid. It is also proven from a Hadith of Tirmidhi Sharif that the Holy
Prophet g¥ was standing whilst mentioning his blessed birth. From this one comes to know that

the essence of Mawlid is established from Qur’an & Hadith. In this blessed ayah, Allah s honours
His Beloved Messenger g with two of His Own Noble names (Ra’uf & Rahim - utmost kind &
merciful); this is complete and utter perfection of the honour of the Noble Prophet gis.

(Khaza’in al-‘Irfan)

This also rids the objection made by the Wahhabis that applying the Attribute of Allah s# upon a
Prophet is shirk [polythelsm] For example, saying that Allah #: knowing the Unseen as WeII as a
Prophet is shirk; Allah # forbid. Then in this manner, Allah s is Utmost Kind & Merciful and the

Noble Prophet is also utmost kind & merciful, which the Qur’an itself is preaching, so is the Qur’an
preaching polytheism? It is only polytheism if one regarded the Noble Prophet g as the Knower
of the Unseen in the same manner as is Allah s&:. Rather, we say that the Knowledge of Allah s

Zafi [i.e. possessing it on His Own accord] and the knowledge of the unseen for the Holy Prophet
gy is ‘Ata’mt which Allah s has bestowed to him. Just like Allah s Himself distinguishing the Holy
Prophet g as utmost kind & merciful, whereas Allah #: being Utmost Kind & Merciful is ‘Ata’t; no
one gave this to Him.
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‘...and giving glad tidings of a (great) Messenger who will come after me; his name is Ahmad.’
(Surah al-Saff, v 6)

Note

It is narrated from Sayyiduna Ka’b al-Ahbar that the disciples of Sayyiduna ‘Isa, upon whom be
peace, asked him, ‘O Ruhallah [Spirit of God ], is there another nation after us?’ He replied,
“Yes; the nation of Ahmad, al-Mujtaba [i.e. the Chosen One £%]. Those people are the rulers, the
scholars, the righteous and the pious. In figh they are the deputies of the Prophets; they are
content with a small amount of sustenance from Allah s# and Allah sz is content with a small
amount of actions [deeds] from them.

(Khaza’in al-‘Irfan)

Love of the Messenger & is the essence of Iman [faith]
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Say you (O Beloved), ‘If your fathers, your sons, your brothers, your wives, your family, your
acquired wealth, the trade in which you fear a loss, and the houses of your liking; (all) these things
are dearer to you than Allah #: and His Messenger gz and fighting in His Path, then wait until Allah

#% sends His command (of pun/shment) and Allah % does not guide the transgressors.’
(Surah al-Tawbah, v 24)

Note

Ala Hazrat states that one comes to know from this ayah that if someone regards anyone else as
more esteemed or dignified or holds wealth or anything else more dearer & beloved than Allah s
and His Messenger g&, such a person is rejected in the Majestic Court of Allah . Allah s will
not guide such a person Himself and would have to remain in wait for the punishment from the
Lord s:.

(Tamhid al-Iman, pg 58)
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Say you O Beloved, that, ‘(O) people! If you love Allah #:, you should obey me, (only then) Allah s
will love you and forgive your sins.” And Allah s is Most Forgiving, Ever Merciful.

(Strah Al ‘Imran, v 31)

Note

The Quraysh would prostrate in front of idols and claim that they were doing so out of love for
Allah s; this ayah was then revealed. They were aII ordered that if they truly love God &, then
they should be obedient to His Beloved Messenger &, because if you are obedient to the Lord s
and love Him, then He s will love you.

Reverence of the Noble Prophet s
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O Believers! Do not say (to the Prophet Muhammad gi) ‘Ra’ina,” and submit as so, ‘Unzhurna

(meaning, that please grant us your attention so that we understand well) and (O Muslims!) listen
attentively (to his discourse) from the beginning.’ And for the disbelievers is a painful torment.

(Sdrah al-Bagarah, v 104)

Reason for revelation

Whenever the Holy Prophet g2 would preach to & address the blessed companions, then they
would also request in the midst as follows, ‘Ra’ina O Messenger of Allah’; this means that O
Messenger of Allah, please consider us, in other words, please grant us your attention so we have
the chance to understand well the honorary discourse of the most revered Prophet gi. This [word]
is used in a disrespectful sense in Hebrew which is why they [the Jews] used to say this [word]
with such intention. Sayyiduna Sa’d bin Mu’azh was versed in the terminology used by the Jews,
thus one day when he heard them use this word, he said, ‘O enemies of Allah! May the curse of
Allah be upon you! If | hear any one of you say this word now, | will sever your head from your
neck!” The Jews replied, ‘You are enraged with us, whereas Muslims also use this word as well.’
Being saddened upon this, when he went to the revered court of the Noble Prophet g, this ayah
was revealed, which prohibited the saying of the word ‘Ra’in@’ and the command came to use
another word with this meaning, namely ‘Unzhurna’.

Note



It is fard [obligatory] to humbly request Prophets with honour & reverence and to use words of
respect; it is prohibited to use such words which even have the slightly possibility of disrespect.

(Khaza’in al-‘Irfan)
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O believers! Present yourselves upon the call of Allah s# and His Messenger g, when the
Messenger & calls you for a thing (Faith, Qur’an, striving or martyrdom) which will give you life.

(Sdrah al-Anfal, v 24)

Reason for revelation

It is mentioned in Bukhart Sharif that Sayyiduna abu Sa’id bin Mu’alla (likewise Sayyiduna abi bin
Ka’b in another Hadith) states that, ‘I was praying salah in the Masjid, the Messenger of Allah s
called out to me, but | did not respond. Then [after finishing salah], | went and presented myself in
the revered court of the Noble Prophet i and requested, ‘O Messenger of Allah &, | was
praying salah.” The Holy Prophet g stated, ‘Has Allah s not stated, {Present yourse/ves upon the

call of Allah s and His Messenger 5%}. | requested, ‘Indeed; it will not happen again.’
(al-Sahih al-Bukhari, Hadith no 4474)

Priceless pearls

From this, one comes to know that it is essential to leave salah and answer to call of the Holy
Prophet g& by presenting oneself in their revered court. Also one fulfilling whatever the Noble
Prophet g% commands means that one is still in salah. This is also correct because if the person
praying salah spoke, so who is he actually speaking with? He is speaking with whom it is wajib to
give salam to (@_u_” L@_J A pk_ull) if he was to speak with someone else, his salah would be

rendered invalid. If he turned his chest away from the Ka’bah, then where did he turn towards?
Towards he who is actually the Ka’bah of the Ka’bah itself. If he went, then to where did he go?
Towards the revered court of the Noble Prophet Muhammad Mustafa g# which is the essence of

worship. So why would this render salah invalid? If by one going towards water to perform Wudud’,
after it has become invalid in salah, does not render salah invalid, even though one has turned
one’s chest away from the Ka’bah and performed ‘aml kathir [a major action which normally
invalidates salah], then why would going towards the Noble Messenger of Allah g render salah

invalid?

(Shan-e-Habib-ur-Rahman, pg 104)
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O believers! Do not raise your voices higher than the voice of this Conveyor of the unseen (Prophet
Muhammad gi).

(Sdrah al-Hujurat, v 2)
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So O Beloved! By your Lord s, they will not be Muslims until they take you as a judge for the

disputes between them, and then whatever you have decided, they should not have resistance to
it within their hearts, and they must accept it wholeheartedly.



(Sdrah al-Nisa’, v 65)

Reason for revelation

Sayyiduna Zubayr, may Allah s#: be pleased with him, had a quarrel with a person from the Ansar
regarding the irrigating of gardens from the water flowing down from the mountain. The situation
was presented to the Holy Prophet g, then he g said, ‘O Zubayr, water your garden, then leave
some water for your neighbour.” The Ansart was unhappy with this, resulting him in saying the
following words, ‘He [i.e Zubayr] is the son of your paternal aunt i.e. your cousin [in other words,
he is a close relative of yours, hence the ruling was given in his favour].” The following ayah was
revealed on this occasion, that until one does not wholeheartedly & truthfully accept the decisions
& rulings of the Noble Prophet gi, one cannot be a Muslim. Glory be to Allah s& - from this, one

comes to know of the great status of the Revered Messenger of Allah gi.!
(Khaza’in al-‘Irfan)

There was a dispute amongst a hypocrite (who apparently was a Muslim) and a Jew, they then
went to the revered court of the Noble Prophet g and the ruling was given in favour of the Jew.
The Muslim was then not content, so then the case was presented to Sayyiduna Abu Bakr Siddiq
and Sayyiduna ‘Umar Faruq, may Allah st be pleased with them both, and the Jew requested that

the Holy Prophet g has already decided this matter to be in my favour, but this person is not
content. Sayyiduna ‘Umar, may Allah s#: be pleased with him, severed the head of that hypocrite;
from that day his title was Fariq (the one who differentiates between truth and falsehood).

(Shan-e-Habib-ur-Rahman, pg 67-68)
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(O people!) Do not make the calling of the Messenger g amongst yourselves just like one calls the
other amongst yourselves.

(Sdrah al-Nur, 63)

Note .

One should gently address the Noble Prophet s by saying “dil (ova L el Jsy Lo odtl e Lina
low voice and in a calm & humble manner with the utmost manners & etiquettes and respect &
reverence using his honorary & distinguishing titles, then mentioning his blessed name in
repentance. One comes into wajd [spiritual ecstasy] from reading such ayat in the sense that who
is teaching this great respect of the Beloved & Revered Prophet £i&? None other than his

Generous Lord s
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In order that, O people, you may believe in Allah s&: and His Messenger g, and honour and revere
the Messenger (Prophet Muhammad £%), and you should glorify Allah s in the morning and
evening.

(Sdrah al-Fat’h, v 9)

1 This situation occurred before the law of apostasy as well as the revelation of this verse. Laws
are made and enacted upon after they are made and put in place. If this was to occur now, this
law would definitely be enacted upon. (Nur al-‘Irfan)



Note
Ala Hazrat states that [O] Muslims! Just look at the order of this; Iman [faith] was mentioned first,
His worship last and respecting His Beloved Prophet gi right in the midst; this is because

respecting the Noble Messenger £ without Iman is nothing. Then, until one does not truly
respect the Noble Prophet g, worshipping the Lord Almighty for a whole lifetime is, all in all, futile

and rejected. There are jogis (Hindu hermits) and monks who have distanced themselves from the
world; they worship and remember the Lord in their own ways and spend their entire lives doing
so. There are some among them who even learn and recite the phrase: 1a ilaha illa Allah [i.e. There
is none worthy of worship except Allah s#z] but until they respect Muhammad the Messenger of

Allah g, it will not benefit them in any way.

(Tamhid al-lman)

The superiority of Mustafa =3
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Muhammad [£%] is not the father of any man amongst you. Yes, he is the Messenger of Allah and
the Last of all the Prophets, and Allah #: knows everything.

(Surah al-Ahzab, v 40)

Note
The definitive meaning of Khatam al-Nabiyyin is the Last of all Prophets, in the sense that [the
chain of] Prophethood finishes with him £i; no one else can receive Prophethood after him g%, up

to the extent that even when Sayyiduna Isa, upon whom be peace, will descend, so even though
he attained Prophethood beforehand, he will still act upon the Muhammadan Sharr’ah after
descent, he will command according to this Sharr’ah, and also will pray salah facing his Qiblah,
meaning the Revered Ka’bah. The Prophet gi being the Last of all Prophets is absolute; there is

Quranic text established regarding this, and there are a vast amount of sahih Hadiths which
actually reach the level of Tawatur?. It is established from all of them that the Noble Prophet
Muhammad Mustafa g% is the Final Prophet; there is no other Prophet to come after him gi. If

anyone believes it to be possible for someone to receive Prophethood after the Holy Prophet g,

then such a person has rejected the belief of Khatm al-Nubuwwah [the Seal i.e. Finality of
Prophethood], is a disbeliever and is our of the fold of Islam.

(Khaza’in al-‘Irfan)
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And O Beloved Prophet, We have not sent you except with such Prophethood that encompasses
entire mankind, as a giver of glad tidings and warning, but most people know not.

(Sdrah Saba’, v 28)

Note
From this ayah, one comes to know that the Messengership of the Prophet Muhammad £% is

unrestricted; it encompasses the whole of mankind, be they white or black, Arab or non-Arab, a
former nation or latter; he g4 is the Messenger for all and they are all his nation. This is the reason

as to why he g% is superior to the rest of the Prophets because the previous Respected Prophets
would be sent to a particular area or nation having been made a Prophet. However, the Holy

2 Impossible to regard as a lie due to the sheer amount of narrators narrating.



Prophet Muhammad g is the Messenger and Prophet of all; his Prophethood is unrestricted as
well as his Messengership being unrestricted, just as it is explained in the following ayah.
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And We did not send you (O Beloved) but as a mercy for all the worlds.

(Sdrah al-Anbiya’, v 107)
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And remember when Allah s took a promise from the Prophets, ‘Whatever | give you of the Book
and wisdom, and then the magnificent Messenger (Prophet Muhammad &) comes to you;

confirming the Books you have, you should certainly, definitely believe in him and you should
certainly, definitely help him.’

(Sarah Al ‘Imran, v 81)

Note
Sayyiduna ‘Al al-Murtada stated that Allah sz has taken a promise in relation to the Holy Prophet

Muhammad Mustafa g from Sayyiduna Adam and whomsoever else He s#: has bestowed

Prophethood to. The Prophets then also took a promise from their nations that if the Master of the
universe g was sent during their lifetime, then they are to believe in him and help him; this proves

that the Noble Prophet &% is superior to all the other Prophets.

(Khaza’in al-‘Irfan)
One should definitely study the book of Sayyidi Ala Hazrat on this topic; Tajalli al-Yaqin.

Intercession
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And if when they do injustice to their own souls (by committing sins), then O Beloved, they should
come to your august court, and then seek forgiveness from Allah s, and the Messenger

intercedes for them, so they would definitely find Allah s the Greatest Acceptor of repentance,
the Most Merciful.
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(Surah al-Nisa’, v 64)

Note

From this one comes to know that the intercession of the Messenger of Allah g% in the Majestic
Court of Allah #: is the means to success. After the Noble Messenger gz physically left this
mundane world, a bedouin was present at the Blessed Rawdah, he then placed the sacred dust
from the Blessed Rawdah upon his head and began to request, ‘O Messenger of Allah, whatever
you said, we heard, and from what was revealed you is this ayah: lsal_L J| H_‘l 55 | have indeed
committed injustice to my own soul, and | have presented myself in your noble court for my



forgiveness, so may my Lord s#z forgive me of my sins.” A call came from the blessed tomb that,
“Your sins have been forgiven’.

(Khaza’in al-‘Irfan)
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It is near that your Lord s# may make you stand on a station where everyone will praise you.

(Sarah Bant Isra’, v 79)

Note
The station of praise is the station of intercession, such that former and latter people will praise
the Holy Prophet #&; the majority are upon this.

A superb standard

And undoubtedly, (O Beloved) your excellent character is of a superb standard.
(Surah al-Qalam, v 4)

Note
Sayyidah Umm al-Mu’minin (the Mother of the Believers) ‘A’ishah, may Allah s be pleased with

her, was asked and she replied that the conduct of the Noble Prophet g is the Qur’an. Despite
possessing the treasures of the Earth and the Skies [Heavens], he g& also possess such superb
conduct that he g would join in eating with slaves whilst sitting on the floor, wear clothes with

patches, physically do work himself and would also jointly work with his noble wives in the
housework.

An enlightened human
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Indeed towards you has come a light from Allah +#z, and a clear Book.
(Sdrah al-Ma’idah, v 15)

Note

There are many commentaries of this in which the Noble Prophet g was declared as Nur (Light)

because he g% rids the darkness of disbelief and caused the path of truth to become clear.
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The example of His light is like a niche in which there is a lamp; the lamp is within a glass
vessel; the glass vessel is as if it were a star shining like a pearl, kindled by the blessed olive



tree, which is neither of the East nor of the West. It is close that its oil lights up although the
fire does not touch it; light is upon light. Allah s guides towards His light whomever He wills.

(Surah al-Ndr, v 35)

Note
One interpretation [of this] is that this light refers to the Master of mankind, the most superior of all
creation, the mercy to mankind g&. Sayyiduna ibn ‘Abbas, may Allah be pleased with them, asked

Sayyiduna Ka’b al-Ahbar to mention the meaning of this ayah. He said Allah s mentioned the
example of His Beloved & Noble Prophet &4; the blessed chest of the Holy Prophet g is the

niche and his blessed heart is the lamp. The light of Prophethood is illuminated by the tree of
Prophethood, and the light and illumination of this Muhammadan light is of such a level of
perfection, that even if him being a Prophet was not mentioned, it would still be apparent to the
whole of creation, just like the Jewish monk who came to know.

(Khaza’in al-‘Irfan)

Hazhir and Nazhir
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O Conveyor of the unseen news (Prophet), We have indeed sent you as present and the seeing
one, and a giver of glad tidings and warning. And as a caller towards Allah s#: by His command,

and as a sun that illuminates.
(Surah al-Ahzab, v 45-46)

There are two meanings of Nabri (Prophet); conveyor of the unseen news and the one of high
status. However, in this context the first meaning is more appropriate. Also, “present and the
seeing one” is a brilliant translation of 11aL%; it is stated in Mufradat al-Raghib:
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The meaning of shuhud and shahid is being present, seeing with sight or insight; this is the reason
why a witness is called shahid and such a person explains whatever he visually experiences. The
Holy Prophet g& was sent to the world; his Messengership is unrestricted, just as it is explained in

the first ayah of Surah al-Furgan. So the Holy Prophet 2% is a witness to the whole of creation; he
EL is witness to their deeds, actions, state, truth, falsehood, guidance, misguidance; everything.
This is the very reason why he g4 is known as “present and the seeing one”.

(abu al-Sa’ud wa Jaml)
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and this Messenger is your protector and witness.
(Surah al-Bagarah, v 143)

Note

The Respected Prophets, upon whom be peace, will be asked and they will say that such and
such people are liars, and we preached to them. They will be asked to establish evidence, then
they will say that the Ummah of the Holy Prophet Muhammad £% is our witness. This Ummah will
bear witness for the Prophets, saying that these respected people [i.e. the Prophets] preached
[the people]. Then the non-Muslims of the previous Ummah will say what do they know, they



came after us. They will be requested as to how they know. Then they will say O Lord, You sent
your Messenger Muhammad Mustafa gi to us, You revealed the Holy Qur’an, through him, we

came to know categorically with certainty that the respected Prophets fulfilled their obligation of
preaching to the utmost level of absolute perfection. Then the Leader of the Prophets g will be

requested regarding the relation between his Ummabh; the Holy Prophet g will vouch for them.
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So how will it be when We bring a witness from each Ummah (nation), and We shall bring you, O
Beloved, as a witness and observer over all of them?

(Sdrah al-Nisa’, v 41)
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This Prophet has greater ownership of the Muslims than themselves
(Sdrah al-Ahzab, v 6)

Note
There are many meanings to s3], the two which are most well known are:

(1) The meaning of o151 is greater ownership, meaning the Noble Prophet & has so much
freedom and ownership over us which our own body parts do not even possess. However, a
person has such control over his body parts that they cannot move without our own selves.
However, the ownership of the Holy Prophet g% should be greater than a person’s that

whatever action someone does, it should conform to the command of the Noble Prophet zi.
(2) Another meaning of 51 is greater closeness. Shaykh Muhaqgiq has defined the meaning of

this in Madarij al-Nubuwwah as closer, meaning closer than themselves. However you are the
closest thing to yourself; if the body is in pain, then you yourself know of this. Nevertheless,
the Holy Prophet g% is even closer than our own selves, thus the Noble Prophet g% is also

present alongside each and every Muslim and is also looking at them, meaning he is Nazhir -
the one who sees.

The knowledge of Mustafa g
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And it does not befit the Dignity of Allah #: to give you, O common people, Knowledge of the
unseen; yes, Allah s chooses from His Messengers whom He wills (to grant the Knowledge of the
unseen).

(Sdrah Al ‘Imran, v 179)

Note
In other words, Allah s#: grants the Knowledge of the unseen to His select Messengers, and the

Leader of the Prophets, the Beloved of Allah % is the most superior of all Messengers and of the
highest rank. It is established from this verse, as well as other verses and Hadiths that Allah s
bestowed Knowledge of the unseen to the Holy Prophet g%, and the Knowledge of the unseen is

his blessed miracle. However this Knowledge of the unseen is ‘Ata’t [bestowed] which the Lord
Almighty bestowed to him.



And this Prophet is not miserly in revealing the (Knowledge of the) unseen.

(Sdrah al-Takwir, v 24)
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And [He] taught you whatever (seen and unseen Knowledge) you did not know, and upon you is
the great Benevolence of Allah ;.

(Sdrah al-Nisa’, v 113)

The Lord :i: intends the contentment of Muhammad &
0% z Yow - ‘7:/! U233 7@ . o o _ - 53:, T 0%

We are observing the turning of your face repeatedly towards the heaven, so We will definitely turn
you towards that Qiblah in which you are (more) pleased.

(Surah al-Baqgarah, v 144)

Note
From this one comes to know that Allah s#: intends the contentment of the Messenger of Allah g4
and made the Qiblah for his blessed sake.
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And indeed it is close that your Lord #s will give you so much that you will be pleased.

(Surah al-Duha, v 5)

Note
It is stated in a blessed Hadith that when this verse was revealed, the Holy Prophet g stated

that, ) )
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“I will not be content whilst even one of my followers remains in Hell.”
(al-Tafsir al-Kabir, vol 11, pg 194, v 5)

The blessed ayah clearly indicates Allah s will do only that in which the Messenger g is content,
and it is proven from the Hadiths of intercession that the contentment of the Messenger of Allah
g is only in his Ummah being forgiven for all of their sins. Thus, the definitive result which is
concluded from the ayah and Hadiths is that the intercession of the Holy Prophet & is accepted
and the sinful amongst his Ummah will be forgiven according to his own blessed choice. Glory be
to Allah #:! What a greatly elevated rank, [such] that the Lord s, for whom all the muqarribin
[close ones] would endure hardship and efforts in order to please Him s, He s#: bestows



unrestrictedly in order to please His Beloved Messenger 4. After this, Allah s# mentions those
blessings which He #: bestowed upon him g from the onset.

The mentioning of the name Muhammad £% in four® places in the Qur’an
dA LY ML
And Muhammad [g%] is purely a Messenger.

(Sdrah Al ‘Imran, v 144)
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Muhammad [5%] is not the father of any man amongst you. Yes, he is the Messenger of Allah and
the Last of all the Prophets, and Allah [#] knows everything.

(Surah al-Ahzab, v 40)
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And those who believed and did good deeds and believed in what has been sent down upon (the
Beloved Prophet) Muhammad [g]

(Strah Muhammad*, v 2)
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Muhammad [g%] is the Messenger of Allah, and his companions are severe with the disbelievers
and tender-hearted among themselves.

(Strah al-Fath, v 29)

The honorary titles of the Noble Messenger 5

G e ) oS
And We did not send you (O Beloved) but as a mercy for all the worlds.

(Surah al-Anbiya’, v 107)
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O you who is enveloped in a cloak (Prophet Muhammad £&).

3 [Note that there are also four special companions known as the Khulafa al-Rashidin]

4 [Glory be to Allah si! There is even a surah named after the Blessed Prophet ]



(Sdrah al-Muddaththir, v 1)

Reason for revelation
It is narrated from Sayyiduna Jabir, may Allah s be pleased with h|m that the Noble Messenger

stated that, “l was at Mount Hira’ and | was called out, Il JJ_MJ L[ AW 25L5 - O Muhammad g,

indeed you are the Messenger of Allah. | looked around, left and right, but found no one. | looked
above and saw someone in between the sky and the Earth (meaning, it was an angel who called
out). Upon seeing this, | was in awe and | went to [Sayyidah] Khadijah [may Allah #: be pleased

with her], and, | sa;d to cover me with a cloak. She placed a cloak over me, thus [Sayyiduna]
Jibra’ said, "} A.ULA.' L".”

RS- SARTE
O you who wraps himself (Prophet Muhammad gi).

(Sarah Muzzammil, v 1)

The mentioning of al-Miraj [the Ascension] of Mustafa s
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Glory be to Him who took His bondsman by the night from the Sacred Mosque (Ka’bah) to al-Agsa
Mosque around which We have placed blessing, in order that We may show him Qur great signs.
Indeed He is the All-Hearing, the All-Seeing (here ‘hearing and seeing’ could also refer to the
Prophet gi).

(Sarah Bant Isra’l, v1)

The mentioning of the return from al-Mi’raj
REE L
By the beloved shining star Muhammad [5%], when he descended from al-Mi’raj (The Ascension).
55 e dhdalia n s
(O Quraysh!) Your companion (Muhammad ) has not strayed, nor was he misled.
"l ge Bl
And he does not say anything of his own desire.
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(Whatever he g& says) it is not but a revelation, which is sent down upon him.



Then That Manifestation came closer (as befits His Glory), and then He [#:] became increasingly
closer (towards His Beloved).

Note
There are many interpretations of the commentators [of the Qur’an] regarding the meaning of this.
One opinion is that the Noble Messenger g% was honoured with the closeness of Allah s,

another [opinion] is that Allah s& honoured the Noble Prophet sz with the blessing of His
closeness, and this is utmost correct [interpretation wise].
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So the distance between That Manifestation and this Beloved was only two arm’s length, rather,
even less.
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Now He [#] revealed to His bondsman, whatever He [#:] revealed (of his Divine Secret
Knowledge).
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The heart (of the Holy Prophet %) did not lie, what (his blessed eyes) saw (i.e. the Splendid Vision
of Allah Almighty).

(Strah al-Najm, vi-4 & 9-11)

Note
The Noble Prophet g saw with his blessed eyes, recognised with his blessed heart and there

was no doubt or confusion in his blessed sight or recognition. Who [else] has seen Allah #:? The
correct opinion is that the Noble Messenger g% was honoured with the Splendid Vision of Allah
#z. This is also established from a Hadith marfd’ narrated in Sahih Muslim, that Sayyiduna Ibn
‘Abbas, may Allah s#; be pleased with them, who is the ocean of the ummah is also upon this. The
following is a blessed Hadith of Sahth Muslim,

“I have seen my Lord s#z with my eyes and my heart.”

Sayyiduna Hasan Basri, may Allah Almighty be pleased with him, would pick an oath that
Muhammad Mustafa gi saw Allah s on the Night of Mi’raj. Sayyiduna Imam Ahmad, may Allah
#z shower mercy upon him, stated that | am upon what Sayyiduna Ibn ‘Abbas, may Allah Aimighty

be pleased with them, has said; the Holy Prophet g& has seen his Lord s, he has seen Him, he
has seen Him. The respected Imam continued saying this until he ran out of breath.

The mentioning of the blessed vision of Mustafa g
iy Hadl 15

The eyes (of the Prophet Muhammad %) did not turn aside (i.e. remaining focused only on the
Beauty of Allah ), nor exceed the limit.



(Sdrah al-Najm, v 17)

Note

The perfection of the strength of the Holy Prophet & is apparent in this verse, where the minds
and intellects [of people] become baffled. He £ remained upright and the Vision of the Light
which was intended was attained plentifully, he g did not turn left, right; in any direction; he g&
did not turn aside towards anywhere, nor did his blessed eyes turn away from the intended Vision,
nor did he g turn unconscious like Sayyiduna Musa, upon whom be peace; rather he &

remained [continuously] upright during this astonishing moment.

Verses in relation to the blessed physical self of the Noble Prophet i
The oath of the blessed face
Al g
By the forenoon (after sunrise) [i.e. the blessed face of the Beloved gi].

(Surah al-Duha, v1)

The oath of the blessed Zulf [curled lock of hair]
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And by the night when it covers (with darkness) [i.e. the blessed curled locks of Mustafa g&].

(Sdrah al-Duha, v2)

The mentioning of the blessed chest
TS s F o Al
Did We not expand your chest for you (O Beloved)?

(Sarah al-Inshirah, v1)

The mentioning of the blessed hand
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Allah's Hand (of Power) is above their hands

(Sdrah al-Fath, v 10)

Note

This incident is from the time when the Blessed Companions, having placed their hands on the
blessed hand of the Messenger of Allah g%, made Bay’ah al-Ridhwan [the Pledge of Satisfaction],

which the Noble Prophet g took at Hudaybiyah. Here Allah s# mentioned the blessed hand of the
Messenger of Allah g% as His Own, even though Allah s is free from body parts. However, the
purpose of this was to mention that pledging allegiance to the Messenger g is actually pledging

allegiance to Allah s, just as obeying the Messenger & is obeying Allah .



The mentioning of the blessed heart
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The heart (of the Holy Prophet &%) did not lie, what (his blessed eyes) saw (i.e. the Splendid Vision
of Allah Almighty).

(Sdrah al-Najm, v 11)

@

o | & -
sl e

It is he (Sayyiduna Jibra’ll) who has brought down this Qur’an on your heart by the command of
Allah s.

(Surah al-Bagarah, v 97)

The mentioning of the blessed eyes
)3 FRPE A A
The eyes (of the Prophet Muhammad %) did not turn aside (i.e. remaining focused only on the

Beauty of Allah ), nor exceed the limit.

(Sdrah al-Najm, v17)

The mentioning of the blessed tongue
Lo VY Lo Rer oy
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(Whatever he g% says) it is not but a revelation, which is sent down upon him.
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Then That Manifestation came closer (as befits His Glory), and then He [#:] became increasingly
closer (towards His Beloved).

(Sdrah al-Najm, v 3-4)

The mentioning of the blessed life
O3iand a8 Gl ) il
O Beloved, by the oath of your life, they are indeed wondering about in their intoxication (of
misguidance).
(Sarah al-Hijr, v 72)

Note



No other life amongst God’s creation has the same respect in the Majestic Court of Allah s as the
Holy Prophet &, and Allah s# has not picked an oath on the lifetime of anyone other than the
Master of mankind g&. This rank is only for the Holy Prophet g&; the mentioning of his blessed life
is witness to this.

The picking of the oath regarding his blessed saying
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And | swear by an oath of that saying of the Messenger [£&]; that, ‘O my Lord! These people do
not believe.’

(Sdrah al-Zukhruf, v 88)

The oath of the blessed city
YL 15, LAY
| swear by this city (Makkah,).
13, e &3 5
That (because) O Beloved, you are present in this city.

(Surah al-Balad, v 1-2)

The oath of the honoured father
Azl
And by the oath of your father Ibrahim, and by the oath of his progeny, that is you (O Beloveqd).

(Surah al-Balad, v 3)

Allah #: mentioned the obedience to His Beloved 2% as obedience to Him
A gl 388 J30501 aday (ia
Whomsoever has obeyed the Messenger [5%] has indeed obeyed Allah [+#]

(Surah al-Nisa’, v 80)

Reason for revelation
The Messenger of Allah g% has stated that, “Whomsoever has obeyed me has indeed obeyed

Allah &, and whomsoever loves me loves Allah s#:.” Some blasphemous, irreligious, hypocrites of
today have blabbered regarding this that Muhammad Mustafa g% wants us to accept him as God,
just as the Jews have regarded ‘Isa son of Maryam as God. Allah s, having revealed this verse in
reply to them, verifies the saying of His Prophet g, that undoubtedly obeying the Messenger 54
is obeying Allah s.



The promise of seven rewards on having enmity for the enemies of the Noble Prophet £
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(O Beloved), you will not find the people who believe in Allah [#:] and the Last Day, who befriend
those who oppose Allah [#:] and His Messenger [£%] , even though they may be their fathers or
their sons or their brothers or their tribesmen; it is these upon whose hearts Allah has inscribed

faith, and has helped them with a Spirit from Himself. And He will admit them into Gardens
beneath which rivers flow, abiding in them forever. Allah [#] is pleased with them, and they are

pleased with Him; this is Allah’s group. Listen! (Ultimately) only Allah’s group is successful.
(Surah al-Mujadalah, v 22)

Sayyidr Ala Hazrat states that, “It has been clearly stated in this blessed verse that whosoever is
blasphemous & disrespectful towards Allah s or the Messenger of Allah g, Muslims are not to
befriend such, just as it is evidently established that whosoever befriends such will not be a
Muslim. When you sever ties with an enemy of the Messenger &4, look at the benefits you will

receive - Allah s mentions:

(1) Allah s will inscribe faith upon your hearts, which will have the glad tidings of an excellent
end, Allah s willing, as what is inscribed by Allah s can never be erased.

(2) Allah s WI|| help you through the means of Ruh aI Qudus - the Holy Spirit (Sayyiduna Jibra’l
al-Amin, upon whom be peace)

() He will enter you in to Gardens beneath which rivers flow, which they will abide in forever.

(4) You will be known as the group of Allah s.

(5) Your wishful hopes will be fulfilled, rather millions of ranks more than one’s feelings, thoughts
and desires.

(6) The highest is that Allah s will be pleased with you.

(7) This that He #: states that, ‘Il am pleased with you, you are pleased with Me.’
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What other bounty can a slave aspire for after his Lord sz is pleased with him? But even so, out of
His Generosity, He s states that, ‘Allah [#] is pleased with them, they are pleased with Allah
[y_:g:%].!!a

(Tamhid al-Iman, pg 62)

The Holy Prophet &% is mercy for all
S Sl 24 “'ﬁ‘m\ H& LG
And it is not befitting to Allah [#] to punish them whilst you, O Beloved, are in their midst

(Sdrah al-Anfal, v 33)

Reason for revelation
Once the non-Muslims supplicated that, “O Allah, if this Qur’an is truthful, then send punishment
upon us”; this verse was revealed on this occasion, that, “O Beloved, these non-Muslims are



asking for death themselves, however because you gi are in their midst, this is why | will not
afflict them with punishment.” From this one also comes to know that the Noble Prophet g will

be present with the Muslims till the Day of Judgement in full glory, thus Muslims will not be
punished, meaning that from which all Muslims are destroyed.

(Shan-e-Habib-ur-Rahman, pg 107)

The owner of al-Kawthar [countless excellences]
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O Beloved We have indeed bestowed upon you countless excellences.
(Sarah al-Kawthar, v 1)

Note
So it is as though Allah #; is saying, “O Beloved, having bestowed countless excellences upon

you, We have made you the most superior from the whole of creation, also granted you outward
beauty, as well as granting you inward beauty, as well as bestowing a high-ranking lineage, as
well as Prophethood, as well as the Book, as well as Wisdom, as well as knowledge, as well as
intercession, as well as the Pond of al-Kawthar, as well as the Station of Praise, as well as
plentifulness of your Ummah, as well as dominance over the enemies of the religion, as well as
numerous victories, as well as countless bounties and excellences to which there is no end.
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Say you (O Beloved, to all the Muslims), ‘O my slaves, those who have committed excess against
their own souls (by committing sins), do not lose hope in Allah’s mercy. Indeed Allah [#] forgives

all sins, indeed only He [#] is the Most Forgiving, the Most Merciful.’
(Surah al-Zumar, v 53)

Reason for revelation
Some people amongst the polytheists presented themselves in the august court of the Noble
Prophet g%, and they requested the Holy Prophet g% that, “Your religion is without doubt correct

& the truth, however we have committed greatly major sins, we remain inflicted in much
disobedience, how will these sins of ours be forgiven?”; this ayah was revealed on this occasion.

Point

Allah s is informing the Beloved g% that, “Say you, ‘O my slaves.”” From this one comes to
known it is correct to call ourselves the servants and slaves of Mustafa Z; in fact all the Muslims
are the slaves of the Holy Prophet 4. How greatly does Ala Hazrat state,

“O my servants” said to us Allah’s Beloved Messenger s
Why do you grumble at the conferment of this honour on us by our master?

(O Najdis!) Nobody has stolen anything from your Hell;
Why do you grumble, if Raza has arrived in Paradise safe and quite well?



